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The article deals with the issues of the re-orientation of values in the postmodern culture. The
axiological disorientation of a person due to the challenges of the contemporary postmodern civilization has
been revealed and is discussed in the article. The phenomenon of social estrangement as well as the ways of
defining the possibilities of its combating is described through the analysis of the mass culture.

Keywords: human being, axiological orientation, globalization, mass culture, postmodernism,
consumption society, social estrangement.
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GENDER AS AN AXIOLOGICAL CONSTRUCT

B oocnioocenni popmynroiomecs meopemuyni 3acadu napaoueMu akcionociyHo20 KOHCHPYHGAHHS.
renoepy. Hogeoeno, uwo ghopmysanns reHOepHux IOHOCUH Mae akcionoiunuil sumip. [Ins obrpynmyeanus maxoi
OYyMKU ma O aHanizy CYmHOCMI TeHOepHUX GIOHOCUH GUKOPUCMAHO MemoO aKCiONo2iuH020 KOHCMPYIOGAHHS
renoepy. Buxopucmanns mako2o memooy oac niocmasu cmgepoiCy8amu, ujo reHoep — ye aKciono2iuHull KoHcm-
PYKm, sKuil (hopMyeEmbcsi Ha OCHOGI cucmemu yiHHOCMEl, KA CMEOPIOE NIOIPYHMsL Oisl PO3YMIHHS YIHHOCMI
npeocmasHuxie miei yu iHuoi cmami. B konmexcmi akciolo2iuHo20 KOHCMPYIOGAHHS TeHOEPHUX poiell iX cnio
maymavumu Ax OUHAMiyHe Asuwe, ke NOCMIlIHO nepebysac y npoyeci ¢popmysanus ma cmeoperus. JIoouna
CcXulbHa Hacnioysamu 1eHOepHi poii 8 Medcax mo20 Yu [HUlo20 CYChilbCm8d HA OCHOBI 3anpONOHOBAHUX 8
npoyeci coyianizayii yinnocmeil ma mMooenell npiopumemy MAackyniHnocmi wu geminnocmi. Tendepui poni mo-
MUBYIOMbCs YIHHOCMAMU 1 C8IMO2NIAOHO BUHAYAIOMbCA Npoyecamil, HA84aHHA, BUX08aHHA, camooceimu. V pa-
KYPCI aKkcionoeiunoeo KOHCMPYIGAHHs TeHOep AGNAE cobo akcionoziuny Mooelb N0GeOIHKU NOOUHU Y CIaG-
JIeHHI 00 npeocmagHuKa IHuLoi cmami.

Knwuoei cnosa: coyianvre koHcmpylo8anHs 1eHOepy, aKcionociyHe KOHCMPYKGAHHs TeHOepy, Nonigax-
mopHe KOHCMPYIOBAHHSL TeHOepy, TeHOEePHI cmepeomuni, TeHOepHi GiIOHOCUHU.

Formulation of the problem. Despite a number of programs and international stra-
tegies, the gender equality issue has not yet been resolved. In our opinion, this is due to the
fact that various forms and styles of gender roles have been primordially formed in diverse
societies. This fact requires the analysis of the underlying causes on the basis of which diffe-
rent types of gender relations are formed. We assume that the basic foundation for the forma-
tion of gender relations in diverse societies is the historically formed axiological network,
which at the same time is presented in the structure of mentality, which determines prefe-
rences and priorities that have a systemic dimension, that is, they are dependent on a system
of axiological factors that, in their turn, are derivatives of the synthesis of diverse social
spheres.

Purpose. The study is aiming at substantiating the feasibility of using the paradigm
and the method of axiological gender constructing to understand its essence and specifics.

Presenting the main material. Gender and gender relations as an axiological
construct. Gender and gender relations are a fundamentally axiological construct that has no
analogues in nature, that is, it is created consciously and artificially by a person on his/her
own initiative and with his/her understanding of values, human value in particular. In the
interpretation of gender and gender relations, we defend the paradigm of axiological gender
constructing. Values, in our opinion, are the main motives for human activity, which is why
they are the basis of constructing stereotypes in gender relations. In this context, we agree
with V. Budz’s opinion that “values are at the heart of social self-organization. On their basis,
all various forms and schemes of social interactions operate™ [3, p. 500]. It is difficult to ima-
gine a more substantiated alternative to values as the basis for constructing social relations,
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since all other factors of social relations are still accumulated in values. Relationships and
differences between sexes cannot be reduced to only one factor, in this case — an axiological
one. However, this axiological factor, in our opinion, is systemic, that is it expresses a system
of values, which is formed depending on the leading value of a particular public sphere.
Therefore, the combination and hierarchy of values in society affects the formation of all
types of relations, including gender.

Axiological construction of gender based on the multiple-factor nature of social
factors. The axiological construction of gender appears possible on the basis of the multiple-
factor nature of social factors, which in each society have a unique combination and hierarchy
(for example, the combination of the values of education, science, law, morals, religion,
ideology, philosophy in different societies in this or that society) and, accordingly, those basic
or priority values that are constituted within these spheres. The fact is that each of the social
spheres (education, science, law, morals, religion, ideology, philosophy) promotes and is
based on a separate system of values, which, when combined, create a unique axiological
basis in one or another society for interpreting the gender relations and many other types of
relationships. It is precisely because of such differences in values in social spheres that gender
roles are different in every society. Gender and gender relations, in our opinion, are not a
natural state of things, but are constructed within a certain worldview, ideology, diverse sub-
cultures and cultural traditions, and in general, in the field of knowledge and that of human
consciousness. Just as I. Kant speaks of the fact that the subject constructs objects in the
process of cognition and puts in them a priori forms [6], it is equally possible to express the
assumption that a person constructs all spheres of public life, including gender relations,
putting in them their understanding of the value and importance of the person of the opposite
sex. That is, this kind of constructing gender relations is axiological, because it is based
primarily on values, in particular the value of human being in general and the value of woman
in particular.

Axiological representation of gender relationships. In understanding the nature and
specifics of constructing gender relations, we use an analogy with the considerations of
B. Anderson, who believes that nations and national relations are imaginary, ideological,
visual, since they are constructed by man [1]. Similar thoughts on the importance of values, in
particular religious ones, in the structuring and construction of communities, are expressed by
Harari Y., who believes that all the diversity of living species that existed in nature were
surpassed by the “homo sapiens” who invented religion that actually united people into the
community [8, p. 256-257], and such an association, in turn, contributed to the survival of the
human species in nature, because the origin of religion was the consequence of the cognitive
revolution of mankind [8, p. 33]. In this aspect, the construction of the diversity of social
relations is of interest to L. Zahai, who argues that the gender experience of young people is
constructed in the sphere of youth subcultures [5]. However, at the same time, it should be
borne in mind that parents are the first to pass on such a gender experience, and therefore the
culture or tradition of imitation of gender roles is more influential here. We believe that
gender relations are constructed within a set of many other factors that are unique in every
society. In this aspect, the gender relations are not predetermined, but are in the process of
axiological formation and substantiation. Gender in its essence is axiologically traditional,
because values are a reflection of the established ways of life of society at the technological
and moral levels. Axiological traditions take root in a particular society according to the needs
of time and circumstances. But the axiological tradition itself is not a predetermined natural
phenomenon. In the understanding of tradition, we agree with the considerations that it is
constantly being invented and reformulated in society, because through cultural practices in
general, certain institutions are legitimized, certain values are instilled [4], that is, tradition in
essence is constructed by a person, although it is relatively stable for a certain time. Similar
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considerations concerning the invention and construction of Ukrainian tradition are offered by
K. Kyslyuk, who believes that cultural practices are instruments for creating a nation [7].

Value origin of gender stereotypes. In the context of such socio-constructivist
methodological approaches, gender relations between men and women, in our opinion, are
drawn up differently within the limits of one or another culture at the level of certain gender
stereotypes that have an ideological, and in particular, value-based origin. Therefore, the
styles of relations between sexes in different cultures are primarily not biological, but psycho-
logical, philosophical and axiological. At the same time, it should be kept in mind that gen-
ders by nature are also biologically different. The more distinctive are psychological mecha-
nisms of the formation of femininity and masculinity in one or another culture, although there
are no biological differences between men and women who are within different cultures.

If the gender and gender relations were formed only on the basis of the biological
nature of a human being, only on the basis of innate anthropological factors and ontological
peculiarities of human existence and his/her needs, then in all cultures and civilizations the
relations between men and women would have been identical everywhere in all cultures and
civilizations. One can agree with the views of V. Budz, who justifies the law of the identity of
human nature, according to which the nature of people is one and the same regardless of the
time-space and social characteristics. The researcher believes that “the nature of man is one
and the same, despite the measurements of space, time, history, culture and the type of
civilization. The nature of man (in the measurement of his/her needs) does not change. Only
the types of relations among people, norms, rules, ideological principles of social interaction
change. Therefore, in any society, the fundamental principles of any change are not the chan-
ge in the nature of man (that is, the change in his/her anthropological factors), but only a ra-
tional change in the type of relations in the semiotic context (ideological and ideological)” [2,
p- 98]. That is why, despite the identity of the biological nature of all people, the types of rela-
tions between people, including the gender, are different, since the type of relations is already
axiological.

Because of the identity of the nature of all people and the identity of their natural
needs, one can speak of a gender as social, and therefore as semantic, valuable, ideological,
religious, legal, moral, semiotic proper, hermeneutic construct. This indicates that gender as a
social axiological construct has a multiple-factor dimension and depends on a system of axio-
logical factors that synchronously and synergistically combine in society.

Masculinity and femininity in the context of the axiological construction of gen-
der. In all forms of culture and civilization in the past, present, and as can be assumed — in the
future, the gender relations were, are and will be different, since they are based on the system
of many factors — religion, economy, politics, ideology, traditions, law, morals, values,
preferences. In this context, one can agree with L. Zahrai’s view that the process of construing
the gender experience of an individual is constantly underway, psychological peculiarities of
masculinity and femininity take shape, constructing schemes for interpreting the gender
relations and concepts of the gender experience of young people, which are broadcasted in
different youth subcultures in particular, takes place [5, p. 2]. At the same time, it should be
borne in mind that the biological characteristics of the female and male, that is, the innate
sexual characteristics, to some extent, also influence the formation of masculinity and
femininity, but they are not fundamental, since women will be more inclined to institutions of
motherhood and childhood, as this is associated with pregnancy and childbirth, which, in their
turn, affect the psychological mechanisms of a closer emotional relationship between mother
and child than with men.

We consider axiological and synergetic approaches important methodologically for
studying the gender relations, as they include the analysis of gender facts and relationships in
the context of the importance of the system of values that spontaneously develops in
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accordance with each social sphere available in a particular society (type of economy, politics,
morals, law, religion, ideology, geopolitics), which affects the assessment of a representative
of another gender in the ethical, aesthetic and legal aspects.

The system of social factors (for example, the hierarchy of the ratio of politics,
economy, law, morals among themselves, the degree of corruption and openness of society),
which are synergistically combined in a given society, makes the society axiologically
unprecedented and unique in its essence, despite some identical features with other societies.

The axiological constructing of gender in premodern and modern societies
In addition, in studying the axiological gender constructing, it is also expedient to use a mul-
tiple-factor approach to understanding gender and methods of cultural pluralism and per-
manent culture dynamics. We believe that gender is formed under the influence of the combi-
nation and synergy of various factors and spheres of public life — religion, economics, po-
litics, ideology, traditions, law, morals, science, education, values that tend to be pluralistic
and diverse, since they are dynamic as a result of the creativity of man and his/her essence as
a rational and intelligent being.

Gender relations and stereotypes, masculine and feminine traits in a person consist
precisely within the cultural and civilizational environment, which is pluralistic depending on
specific historical conditions. Therefore, for example, the struggle of women for equal rights
with men, the spread of feminism as a worldview, the possibility of same-sex marriages, gen-
der change and the recognition of the rights of sexual minorities as phenomena are possible
predominantly and mainly in societies with a liberal-democratic political ideology and a
secular outlook. Contrary to these gender tendencies of liberal, democratic and secular so-
cieties in societies with a dogmatic worldview, stable patriarchal traditions, with a high level
of religiosity, women do not even have the thoughts of fighting for equal rights with men, and
non-traditional sexual orientation, same-sex marriages and gender change are condemned by
society and public morals, or even can be considered a moral and legal crime. Therefore, the
struggle of women for equal rights with men is hard to imagine in traditional patriarchal
societies, where the prevalence of men’s domination in family and business relationships
prevails and masculine personality traits are more valued [9]. In this context, the gender is
constructed by means of education, or rather, education and training, in which one or another
worldview, values, respect or disrespect for the opposite sex, the priority of masculinity or
femininity is promoted.

Besides, in studying the axiological gender constructing, it is also reasonable to use a
multifactor approach to understanding gender and methods of cultural pluralism and perma-
nent culture dynamics. We believe that gender is formed under the influence of the combi-
nation and synergy of various factors and spheres of public life — religion, economics,
politics, ideology, traditions, law, morals, science, education, values that tend to be pluralistic
and diverse, since they are dynamic as a result of the creativity of man and his/her essence as
a rational and intelligent being.

Gender relations and stereotypes, masculine and feminine traits in a person consist
precisely within the cultural and civilizational environment, which is pluralistic depending on
specific historical conditions. Therefore, for example, the struggle of women for equal rights
with men, the spread of feminism as a worldview, the possibility of same-sex marriages,
gender change and the recognition of the rights of sexual minorities as phenomena are
possible predominantly and mainly in societies with a liberal-democratic political ideology
and a secular outlook. Contrary to the gender tendencies of liberal, democratic and secular so-
cieties in societies with a dogmatic worldview, stable patriarchal traditions, with a high level
of religiosity, women do not even have the thoughts of fighting for equal rights with men, and
non-traditional sexual orientation, same-sex marriages and gender change are condemned by
society and public morals, or even can be considered a moral and legal crime. Therefore, the

104 ISSN 2312-1211



Tosin l20p, @edux Okcana. Tennep K akCioNoTiuHUI KOHCTPYKT

struggle of women for equal rights with men is hard to imagine in traditional patriarchal
societies, where the prevalence of men’s domination in family and business relationships
prevails and masculine personality traits are more valued [9]. In this context, the gender is
constructed by means of education, or rather, education and training, in which one or another
worldview, values, respect or disrespect for the opposite sex, the priority of masculinity or
femininity is promoted.

Axiological dynamics of gender. It is due to such multiple-factor and cultural di-
versity, that gender relations, gender stereotypes, gender bias and culture of gender relations-
hips are constructed. This indicates, on the one hand, the positive dynamics of gender rela-
tions, which may be more progressive and humane in the future, aimed at recognition of gen-
der equality. But on the other hand, this kind of constant cultural and axiological dynamics
also indicates that the outcome of the future interaction of sexes may be rather variable, and
therefore should not only be based on progressive positions regarding the successful future of
gender relations, as cultural codes and stereotypes may change towards growth of patriarchy
or even matriarchate, if you imagine the extinction of civilization as a result of man-made or
space catastrophes. That is, in these or those futurological future projects gender roles will
also be constructed in the axiological aspect.

Conclusions. It is due to such multiple-factor and cultural diversity, that gender
relations, gender stereotypes, gender bias and the culture of gender relationships are const-
ructed. This indicates, on the one hand, the positive dynamics of gender relations, which may
be more progressive and humane in the future, aimed at recognition of gender equality. But
on the other hand, this kind of constant cultural and axiological dynamics also indicates that
the outcome of the future interaction of sexes may be rather variable, and therefore should not
only be based on progressive positions regarding the successful future of gender relations, as
cultural codes and stereotypes may change towards growth of patriarchy or even matriarchate,
if you imagine the extinction of civilization as a result of man-made or space catastrophes.
That is, in these or those futurological future projects gender roles will also be constructed in
the axiological aspect.
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In the study we formulate the theoretical foundations of the paradigm of axiological gender
constructing. It has been proved that the formation of gender relations has an axiological dimension. To
substantiate such an opinion and analyze the essence of gender relations, the method of axiological gender
constructing has been applied. Using this method gives reason to assert that gender is an axiological construct,
formed on the basis of value system, which creates the basis for understanding the value of representatives of
one sex or the other. In the context of the axiological construction of gender roles, they should be interpreted as
a dynamic phenomenon that is constantly in the process of formation and creation. A person tends to emulate
gender roles within a particular society on the basis of the values and models of the masculinity or femininity
priority offered in the process of socialization. Gender roles are motivated by values and ideologically
determined by the processes of learning, education and self-education. From the perspective of axiological
construction, gender is an axiological model of human behavior in relation to a representative of another
gender.

Materials and methods. The object of research is the processes of the gender relations deployment. The
subject of the study is the axiological mechanisms for constructing gender relations.

The research is based on the works of B. Anderson, V. Budz, E. Hobsbaum, L. Zahrai, 1. Kant, K. Kys-
lyuk, S. Storozhuk, T. Ranger, Y. Harari. The study uses methods of axiological gender construction, cultural
pluralism, permanent culture dynamics, as well as axiological, synergistic and multifactorial approaches that
seek to study the fundamentals of the paradigm of axiological gender constructing.

Results and their interpretation. We propose to interpret gender as an axiological construct, as a
philosophical interpretation that defines the parameters of relations between the sexes that are inherited within
a particular culture or subculture that can develop and be dynamic. Gender relations are formed as an imitation
of a certain axiological tradition, but do not function as a natural objective fact that is independent of the will of
a person. Gender roles depend on the conscious will of a person, on the structure of his/her consciousness,
beliefs, world outlook and his/her values, which a person confesses or imitates in the process of socialization.

These or other gender roles are usually legalized and recognized at the level of moral and legal norms,
but in general at the level of substantiation of the value of man in general and the values of women’s qualities in
particular.

Keywords: social construction of the gender (what distinguishes it from the axiological one?);
axiological gender constructing;, multiple-factor construction of the gender, gender stereotypes, gender
relationships.
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